IDEALISTIC   THOUGHT  OF  INDIA
Absolute by the name of Absolute but by the name of God. He
writes: "Rarnanuja's view is the highest expression of the truth
though Sankara would add that the real is larger and better than
our thinking has room for/'1 Here we have to note that the word
''expression" is italicized in order to convey that, according to
Sankara, final truth cannot be expressed. However, if it is to be
expressed, Ramanuja's is the only way. "We are impelled to
transcend the world of change and finitude in order to reach a
reality where the subject and predicate are absolute. The assump-
tion of such a reality is the basis of all ]ogical procedure. In
judgment we try our best to bring out the full nature of reality
by a series of predications. But a string of abstractions cannot do
justice to the wealth of reality unless we assume that the ultimate
reality is thought as such. It is the absolute judgment that is
implicit in our mind from the first, that being and thought are
one." That is, Ramanuja's Visistadvaita is really the non-differ-
ence between the substance and attribute, subject and predicate,
the two terms being equally real. That is why Ramanuja's Abso-
lute is the highest logical expression of reality. It is the Absolute
pressed into the moulds of thought, the Absolute intellectualized,
or as Tagore says, the Absolute humanized.
Ramanuja's Absolute is an organic conception,. "So far as the
world is concerned, God is organic with it. It is impossible to
detach God from the world. The Hindu theologian Ramanuja
regards the relation of God to the world as one of soul to body.
He brings out the organic and complete dependence of the world
on God."3 Just as the subject and the predicate in a logical
judgment have no meaning apart from each other and in isolation,
God and the world, God and the jiva, have no reality apart from
each other and in isolation. This means that, as God and the
world axe organically related to each other, each must be affected
by the other. Professor Radhakrishnan does not say that Rama-
nuja holds and admits that God is affected by the evil and the
misery of the world, but that he cannot logically escape the con-
clusion it he sticks to his Visistadvaita. "If the attributes form
the essential nature of God, then the process of change in them
must also affect his nature. Does all this mean that God is not
absolute actuality, but is himself in the making? The distinction,
finally, that the soul of God is the efficient cause and his body the
material cause is untenable. We cannot take half a fowl for
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